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The Libertarian Movement is politically 
impotent. Under its present organization 
and approach it promises not only to fail 
but to burn out large numbers of freedom- 
fighter activists. 

Our attendance at the LP national convention in San Francisco 
underscored our growing disappointment with the Party. The same 
kind of political incompetence and ideological naivete' which 
characterizes the LP of Washington State afflicts the national 
party "organization." There is a total lack of ideological 
ion and political planning. Discussion of issues is 
limited to a paper-thin philosophizing without concern as to 
how the issue can be employed to advance our political objectives, 
or as to how it fits.tactically and strategically within a plat¬ 
form of viable political change. Instead of the party leadership 
providing concrete instruction and detailed analysis of political 
and economic conditions affecting the status of the party, the 
speakers contented themselves with fanciful comparisons of 
the present situation with the American Revolution or with 
informing us with kindergarten-level pedantry that the national 
party had 6600 members. 

The list of featured speakers was a total embarrassment to 


serious political activists. 
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VERSUS STATE is published and edited by members of the 
Political Action Caucus of Washington State. This journal 
is dedicated to the formulation of radical anti-statist 
political ideology. VERSUS STATE is responding to the dearth 
of analysis and synthesis of concrete political-economic problems 
facing the anti-statist movement. Most libertarian organs have 
failed to present treatment of the salient political, military 
and revolutionary alternatives for opposing the oppression of 
the State. The anti-statist intellectual movement has shown 
little capacity for transJating -abstract philosophical premises 
into practical ideological programs of political action. 

VERSUS STATE will stress the development of tactical and strategic 
thought towards the worldwide struggle for liberty. VERSUS STATE 
is meant to be a forum of theory and practice for those involved 
in the frontline of political struggle. It will also deal with 
more abstract philosophical topics of a direct relevance to the 
anti-statist movement. 


Publisher/Editor : Richard R. Slomon 

Staff : Angela Basta, Richard Fenske, Rick Hafer, Jane McLaughlin, 

Cynthia Nist , Tricia Streff. 

Publication Policy: VERSUS STATE will be published bi-monthly for 
one year, with issues in July, September and November of 1977, 
and January, March and May of 1978. 

Subscription Policy : Subscriptions to VERSUS STATE are available 
through Issue number six (May 1978). Subscriptions for issues be¬ 
yond issue number six will not be accepted. 
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PAC representatives have been responsible for a major victory 
toward the liberation of young persons. The Libertarian Party 
has been guilty of a major error in not explicitly addressing 
itself in its national platform to the terrible plight of 
"minors." Having noted this glaring omission, Galen Tyler and 
myself proceeded to organize "kidlib" forces on the floor of the 
p* convention in San Francisco. It was nearly impossible to 
introduce a new plank in the carefully, behind-the - scenes, 
manipulated and stage-managed convention. 

According to the rules of the convention, consideration of 
anything other than the platform changes determined prior in 
committee required suspension of the rules and a two-thirds vote 
After drafting a "Rights of Young Persons" plank at the lunch- 
hour break on Saturday (July 16th), we tried unsuccessfully to 
suspend the rules. Hundreds of copies of my first uncorrected 
draft had already circulated throughout the convention, held in 
the ballroom of the Sheraton Palace. Most everyone knew what was 
down when 14-year-old Randy Webster of Norman, Oklahoma, 
moved for a suspension of the rules. 

Up until that point, the convention had been monopolized by 
the most trivial and banal of considerations -- so much so that 
more than half of the delegates were generally bored and loiter- 
ing.in the Sheraton s capacious hallways or attending various 
seminars. Here was a chance to consider and to speak to the 
oppression of a category of persons which forms the statistical 
majority of humankind! But the skulking bigotry of age-ism 
squelched any suspension of the rules. To its credit, most of 
the Washington State delegation solidly supported the "kidlib" 
motion -- all except the benighted chairperson Pat Artz. 

I can still see the pained look of desperation and disillu¬ 
sionment on the faces of the youngsters on the floor. "Why won't 

they consider our rights- Isn't this the Libertarian Party?" 

voiced one 13-year-old from Nevada. I looked at Galen Tyler, 
who shot back a knowing glance. We had been through this before. 
We had suffered the vicious slanderous attacks and smokescreen 
politics of the pseudo-Libertarians who control the Party. But 
it was hard, even for us, to tell these kids they were experi¬ 
encing the betrayal of their cause. 

In spite of our setback, we organized to move the plank when 
the time came for new business. Unfortunately, the time avail¬ 
able would be scant and there were other pressing issues, such as 
Dave Nolan's defense plank, which were sure to compete with our 
kidlib plank. It was evident that the national party organiza- 
^-i on had planned to constrain the introduction of new planks by 
leaving virtually no time for such motions. 
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To meet this problem we organized to have persons at every 
speaker's stand, ready to give the floor to Randy Webster at the 
appropriate moment. The moment came and passed; it was obvious 
to all that Chairman Ed Crane III was going to deny us the chance 
to present our motion. Finally our motion got its opportunity 
(so we thought!) with the recognition of Naomi Geshwind of 
Poughkeepsie, New York. However, Crane would not permit her to 
read the plank. Moments later, Dave Nolan, founder of the LP, 
read a substitute which gave all rights in the platform to 
children. I spoke against the substitute as I thought it was 
not specific enough. The rest is history; the substitute plank 
passed, but not without stiff opposition. 

The text of my plank is presented below. It is a first-draft 
effort and, in fact, it was typed and circulated without my 
approval or opportunity for redrafting. Still, I am very proud 
that this radical plank permitted the acceptance of a "kidlib" 
plank in the platform. The existence of such a plank will 
facilitate the future expansion and amendation of the youth 
liberation section of the LP platform. The youth rights plank as 
circulated at the San Francisco LP Convention: 

THE RIGHTS OF YOUNG PERSONS ( UNDERAGED MINORS ) 

Young humans, popularly classed as infants, children and adolescents 
corrnrxnly suffer a loss of their rights at the hands of the State. The 
paternalistic tyranny exercised over the lives of young persons merely 
because of their age not only denies the inalienable individual right 
to life and property to a whole category of beings, but is the cause of 
a panoply of psychological, social and economic problems. Not only do 
underaged min ors suffer all of the predatory interventions of the State, 
but they frequently suffer the loss of constitutional and legal protections 
afforded the adult population. Young persons are variously oppressed by 
federal, state and municipal laws, all of which depend on arbitrary age 
limitations which generally fail to consider individual competence. The 
liberation of adult racial and sexual minorities and adult women frcm 
arbitrary legal discrimination and restriction must be extended to the 
group which constitutes the most cruelly abused and largest single category 
of human slaves. 

All persons have but one inalienable right; that is the absolute right 
to their own lives and to their justly acquired possessions. The category 
of persons conm o nly classed as infants, children and adolescents must have 
that right respected. 

As all liberties, cotmonly classed as "rights" flow from the essential 
condition of self-ownership, young persons new classed as underaged 
minors must be legally protected frcm arbitrary coercive interference 
in such areas of activity: (1) to engage freely in economic.and. 
financial pursuits such as buying and selling property, engaging in 
legal contracts and gaining employment; (2) to leave the supervision 
and authority of parents and guardians where no prior contractual agree¬ 
ment exists; (3) to choose their cwn form of education, training or 
pursuits of self-development; and (4) to engage in consensual sexual 
acts with others regardless of age, sex or familial relationship. 

(Continued on page 27) 













WRONG SIGNPOSTS 


A Russian 
Tragedy 


SOVIET DISSIDENTS STILL SUFFER FROM WRONG PREMISES 

(Notes on From Under the Rubble) 


The work of Igor_Shaferevich has reinforced my view on the 
MACS system. His article "Socialism in our Past and Future" (in 
Solzhenitsyn s From Under the Rubble ), which is said to be a sum¬ 
mary of a full-length^ but as yet unpublished, book, provides some 
needed detail in the area of examining collectivist and statist 
systems. More importantly, the author's attempt to provide a 
unified view of the Socialist sickness, not only from a historical 
and philosophical standpoint, but from a psychological basis, 
indicates a fundamental gap in libertarian scholarship. Shafarevich's 
approach to Socialism which views it as the result of a fundamental 
sickness of the human spirit (and not merely the result of a 
misunderstanding" of economic theory or of philosophical premises) 
is extremely bracing to me. That a scholar of such divergent back- 
S^uund, ideology and approach from mine should detect such a similar 
thread of reasoning is reaffirmation of my attempt at an integrated 
explanation. & 

Reading Shafarevich's statement with those of Solzhenitsyn 
have provided me with evidence of how far in advance my thesis is 
to theirs. Of the two, Solzhenitsyn is the more confused; in 
spite of his denunciation of Communist tyranny, he is more than 
ready to accept any old-style tyranny merely if it does not deny 
uim religious freedom. Shafarevich depicts with masterful strokes 
the anti-life, anti-individualist and anti-reasoning characteristics 
of Socialism, but he fails to identify the similarity of sentiment 
with.mysticism and, hence, religion. In spite of the fact that 
his intellectual honesty compels him to identify the historical 
roots of Socialism in numerous Christian heretical sects, and in 
spite of a recognition of the nearly identical similarity of the 
urge to self-destruction" in Buddhism and in other religious 
sects, he fails to conclude a relationship between the broader 
precepts of mysticism and coercive collectivism. Religion for 
Shafarevich (and for Solzhenitsyn) is the antithesis of Socialism. 
The latter is viewed more or less as a heretical pervision of the 
true faith. The fact "that it is only just over two hundred years 
since Socialist ideology assumed a rational exterior" (i.e., 
philosophically and physically disassociated from the Gnostics, 
Chatharists, Albigensians, the "Zwickau prophets," Patarenite, 
Taborite and Apostolic Brethren — as well as the religious 
Socialist doctrines propounded by the works of Campanella and 
Winstanley) does not appear to hint at any fundamental connection 
for him. 
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In spite of the wealth of historical documentation and discur¬ 
sive probing into the unreasoning blindness and horrifying aberrations 
of collective-statist doctrine and practice, Shafarevich's ultimate 
assessment of the motive cause reduces to an embarrasingly trite 
resuscitation of neo-freudian psycho-history: "THAT AMONG THE 
BASIC FORCES INFLUENCING HISTORICAL DEVELOPMENT IS THE URGE TO 
SELF-DESTRUCTION, THE HUMAN DEATH INSTINCT." But in the next 
paragraph, he hedges his "instinct" notion by telling us that: 

"An understanding of this urge as a force analogous to INSTINCT^ 
also enables us to explain some specific features of Socialism. 

Then, in spite of his earlier statement, the "force" is merely an 
analogy (i.e., not the same as, but similar in its function) to 
"instinct." So it is'not instinct at all, but something almost 
quasi-mechanical like the semi-robotic fanaticism and self-hatred 
of the religious zealot. 


Shafarevich goes on to present a weak explanation of instincts 
connecting to emotions which provide a "deep feeling of satisfac¬ 
tion and emotional uplift." In other words, consciously and will¬ 
ingly participating in the eradication of one's own individual 
identity and in the mass enslavement of humankind is then to be 
seen as a necessary and involuntary instinctual function of 
human nature. Instincts in animals are involuntary mechanisms 
which automatically and involuntarily provide life-preserving 
responses to external stimuli. Shafarevich, thus, not only assumes _ 
instinct motivation in humans (something unproven in science) but 
instincts contrary to survival. It would seem, at the least, that 
he would consider the survival of the human species for several 
million years as casting a slight shadow of doubt on the validity 
of his hypothesis! 


In Solzhenitsyn and in Mikhail Agursky (who contributes the 
essay "Contemporary Socioeconomic Systems and their Future pros¬ 
pects") one sees a psychology, or rather, a mentality of Christian 
conservatism. These men have had it with the world.. They are 
pessimistic and trust little in the nature of humankind. In the 
stark bleakness of their experience, their hope is limited to 
maintaining the privacy of a mystical solituae. Their articles, 
in spite of a broad intellectual perspective on the western 
democracies gained mainly through secondhand sources (Agursky, 
for example, cites Galbraith and Toffler) betrays a basic distrust 
of freedom. They are horrified by the exploitation of sex, tree 
expression for extreme political views in the media and by what 
they think is the stimulation of unessential consumer demand. 

Agursky speaks almost fondly of the security permitted by 
the lack of "agonizing" choices offered in a totalitarian society. 
£e slowly gains the view in perusing these essays that, in spite 
of their dissidence, they are at heart desirous of authoritarian 
conformity. And with this Christian twist of mind, one finds all 
of the anti-world, anti-market, anti-individual tendencies and 
bugaboos of the secular mystic. • 
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Agursky's hope for the future resembles the decentralized 
small, autonomous socieoeconomic units much like the misguided' 
garden-city type utopia so esteemed by American social science 
academics in the sixties. One almost cries at the fuzzy Christian- 
Socialist contradictions so naively forwarded by Agursky. Althoueh 
he renounces violence, his every phrase implies coercion. Nowhere 
^ s ,. ?5 e f n ? f f irma tion of property rights or, much less, of 
individual rights. He states with unqualified equanimity "The 
aim of the future (sic. The "future" may not be reified to aim 
at anything; only objects may be aimed and only conscious indi- 
ma y choose to aim) should not be productive growth not 
the constant rise.of production and consumption, but the mainten¬ 
ance of productivity, production and consumption at the level 

££o?fSi ble J wi ! :h the restr Actions dictated by the INTEREST OF 
SOCIETY and the real level of resources." (Emphasis mine) 

Agursky makes no reference to how the ultimate interest of society 
determined. For those of us who do not desire to live in 
parsimonious monkhood, or in small boring communities under the 
benign (.) tyranny of the local community council, we will iust 
have to accept the prophetic paternalism of "society." In Agurskv 
one can note the seeds of the same kind of philosopher-king 
Platonism.so well defined as one of the intellectual roots of total 
collectivism m Shafarevich's essay. Agursky's inbred acceptance 

uATTO 0 / rC1 u n ? orae ? across ever clearer; he says, "Enterprises WILL 
HAVE (emphasis mine) to be small enough for every employee to 
understand.the production process and be genuinely able to parti¬ 
cipate in its management." The old Marxist-inspired aversion to 
occupational specialization and to the market economy constantly 
creeps into Agursky's depiction of the "future." He refers to 
Kropotkin s communes, "where physical labor would be combined with 
e intellectual. The kibbutzes of Israel are seen as "approach 
(ing) the ideal, but the fact that they "work mainly for the out¬ 
side consumer is.seen as a failing. In these words we see 
gursky s latent Marxist hatred for the employment of labor. 

_ Th J- s panoply of Marxist irrationalities is combined with 

n rellgionist: P re i u dices against urbanization, technology 
and the monstrous excesses of the contemporary world." Even the 
realm of civil liberties" and specifically in the area of intel¬ 
lectual and political.expression, an area in which most collectivists 
and closet authoritarians generally disguise their motives, Agursky 
raises the curtain on his true repressionist character. He states 
unequivocally: Censorship of the mass media is absolutely 

indispensable, but it should be exercised not by bureaucratic 
organizations, but by elected persons." How true to form the MACS 
syndrome repeats itself! This pious, pompous "neighborhood 
Socialist is not the self-indulgent and disoriented product of 
American liberal arts education. No! This authoritarian little 

cSltu?e° WS ln he dirty crevices of the Soviet samizdat counter- 
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In Agursky we can see the thunderous and morally grandiloquent 
contradictions of Solzhenitsyn's religiosity and mysticism mini¬ 
aturized and brought to earth in all its ridiculous triteness and, 

I must add, in all its tragic coercive-authoritarian consequences. 
Agursky represents a distillation of Christomarxian (altruist- 
collectivist) civilization. In a pitifully unfocused way, Agursky 
opposes tyranny and the lack of ethical values. He opposes the 
use of violence and desparately desires "social justice for all." 
And as is the case with Christomarxian thought, he never comes to 
grips with the violent contradictions of his own assumed premises. 

He does not realize that the solution he proposes is nothing more 
than a repeat of previous mistakes -- a miniaturization of the 
horror which has afflicted mankind for millennia. 

Agursky asserts that "A just and rational system can be built 
only on a foundation of spiritual and moral values." Can this be 
so when he himself does not take the opportunity to even briefly 
define the spiritual and moral values which should guide the world 
in the collective march to justice and rationality? The question 
has probably never occurred to him. After all, we all know to 
what moral and spiritual values he is referring! Certainly not 
moral values based on the objective qualities of human nature 
which would require an absolute recognition of the right of the 
individual to his own life and its products! No, this would be a 
selfish and anarchistic view of life. One not in keeping with 
the altruist requirement of self-sacrifice. One not in keeping 
with authoritarian requirements of individual conformity to 
assuage the anxious insecurities of those who are threatened by 
the freedom of others and their competition. 

Agursky and Solzhenitsyn provide us with a model composite of 
the basic personality defect of the mystic: the fear of actively 
expressed self-ownership. Their obsession with monogamy and phobia 
of open sex and pornography is an indication of not merely a Soviet 
type of "social conservatism," but of the mystic's profound resent¬ 
ment of the natural, sensual, phenomenal world. It is not a 
hatred of freedom per se which afflicts them, but a resentment of 
action. They desire stasis and homogeneity. The expressed intel¬ 
lectual desire for small "organic" communities is_an.attempt to 
truncate the variety and complexity of large specialized systems. 

It does not come from a desire for variety, which is most widely 
achievable at the individual level, but for noncompetitive conformity. 
This is the distillation of the religious mentality which histori¬ 
cally and, as shown in the very pages of Agursky and Solzhenitsyn s 
writings, logically is the parent of Socialism. Mysticism, the 
hatred of the phenomenal world, leads inexorably to the self-hatred 
of altruism, which demands a resentment of any expression oi self- 
assertion in others, thus evoking a support of authoritarian 
repression through social collectivism and the political-economic 
control of the state. 


(Continued on page 27) 










The Northwest Radical Anarchocapitalist Conference, 
held in Seattle by the Political Action Caucus on 
August 20th attracted anarchists from several states 
and Canada. 


Three months ago when the PAC decided to hold NWRACC, there was 
much trepidation as to its potential' for "success." Reactionary 
monarchist elements then involved with the PAC were opposed to 
associating the PAC with any particular ideological viewpoint 
beyond that of a vaguely "libertarian orientation." There were 
strong doubts by all as to the "payoff" potential of NWRACC. In 
spite of Reason Magazine ’s failure to publish our paid advertise- 
®®oit on time, at tendance was sufficient to pay all expenses and 
generate a modest profit. More importantly, anarchocapitalist 
activists were able to gain a well-developed program of political 
action as outlined in Galen Tyler's paper "General Strategic and 
Tactical Considerations," and in mine on the "Present Tasks for the 
Anti-Statist Movement." As a result of the conference, we were 
able to clarify numerous ethical and ideological problems for 
radical libertarians who have been paralyzed by the contradictory 
positions advocated by libertarian intellectuals. 

NWRACC could have been more successful had the local clique of 
Libertarian Party officials and their followers elected to attend. 
Their absence is again an•indication of their lack of interest in 
difficult ideological questions which are obviously 
obstructing the success of the Party. Most notable in their 
absence were the chief theoreticians of the LPWS ruling "Coalition " 
Maurice Wiley and Richard Kenney. Wiley 1 s case represents extreme 
1 ° nes ty in view of the fact that he has used his position as 
editor of the state Party newsletter to slander the PAC and mis¬ 
represent our position while having full knowledge of our clearly 
stated principles. This is especially true in the fraud issue in 
which Mr. Wiley has clearly failed to provide an objective forum 
for discussion. In spite of these differences, NWRACC could have' 
benefited from Mr. Wiley’s and Mr. Kenney's participation, both 
of whom have considerable experience in Party affairs. 

The use of conferences for serious ideological discussion and the 
resolution of problems and differences has a long tradition in the 
political history of the western world. We intend to hold more and 
better-developed conferences in the future. Now that the PAC has 
successfully announced itself to the movement, we will proceed 
to establish an effective dialogue f<?r political action. 


Richard R. Slomon 
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□ THE KILLER IDEAS 

Having studied the corpus of libertarian literature, I have noted 
what I consider to be a lack of systematic study of the logical 
and causal relationships between authoritarian metaphysical, 
epistemological and ethical premises and their effects in psychology, 
economics and politics. There is a tendency by libertarian writers 
to focus their attention on the obvious ills of collectivism and 
statism while ignoring the functional psychopathology. As a 
result, there has been little examination of the key connections 
of mysticism and altruism to collectivism and statism (MACS). 

Rand is, as far as I know, the only philosopher to have attempted 
a systematic treatment of the problem. But Rand's goal is the 
creation of an objectively founded epistemology and system of 
ethics and only secondarily the investigation of the "MACS" 
pathology. 

Thus when Rand discusses MACS, as she does in her famous 
essay on the "Objectivist Ethic," her references to ethical prob¬ 
lems of MACS are primarily illustrative, descriptive and evocatively 
rhetorical statements. Rand informs why the MACS system (and here 
she chiefly dwells on the altruist ethic) is insane, but she does 
not explain why the damn system has hung together for as long as 
it has and why so many persons remain within its grip. 

Thus, however grateful one may be to Miss Rand for the 
Objectivist ethic, there is still no systematic explanation of 
the overwhelming power of MACS. Libertarian scholars are making 
a crucial mistake in overlooking this problem, at least, in under¬ 
emphasizing it in their studies. I suspect this tendency comes 
from three conditions. The highly visible and direct aggravation 
of statism which continuously demands attention, the murkiness of 
philosophical speculation and the desire to forge a new libertarian 
culture and leave the old behind. 

My efforts to systematize the relationship between MACS began 
with an article I published in QUEST magazine. It primarily 
focused on the links between altruism and collectivism. Since 
that attempt, I have come to the conclusion that the MACS, or 
"Authoritarian Complex" as I have since name'd it, must be treated 
as functioning parts of one system. This is so, both in terms of 
abstract logic and in the actual manifestation of these concepts 
in human action. 

I assert that mysticism can logically lead to altruism and 
that altruism can logically lead to collectivism which provides 
the acceptance of the arbitrary authority of statism. It should 
be explained that although the metaphysical and epistemological 
premises of mysticism are, in terms of logic, necessary and suf¬ 
ficient for the ethical premises of altruism, mysticism does not 
necessitate, that is determine, an altruist ethic psychologically. 
This is to say, it is conceivable to have a mystical metaphysic 
.and epistemology without being altruistic or becoming a collecti- 
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vist or a statist. It is possible for an individual to hold 
contradictory premises and function. One may suffer from numerous 
symptoms without exhibiting what I would call the full classic 
MACS syndrome. 

The logical tendency of mysticism to induce altruism ethically, 
and statism politically, will assert itself and dominate to the 
extent that mysticism is unchallenged. In fact, this is precisely 
what has happened in the United States. The nearly pure anti- 
statist anarchism of the American Revolution and the rational 
epistemology and Capitalist ethic of early colonial America has 
been subsequently eroded away by the never-defeated mysticism. 

. _ • i*i .. ^ * re f er s to a metaphysical and 

epistemological system. Metaphysics is the area of knowledge 
concerned with the most basic explanation of the nature of reality 
° being and existence. Metaphysics deals with conceptual problems 
the ultimate relationships between matter, energy, space time 

and the structure of principles which tie them together into what 
we call reality. 

Before humans can learn objectively to live by standards 
which are referentially true with the way the world works they 
must first decide if the world "works" and basically how it works. 

before the metaphysical problem can be approached, humans 
must determine how to assure themselves of the truth of what they 
know.. This is the study of epistemology which is that set of 
principles which deals with knowing -- the scope, origins, nature 

mi v ® ri f lcatlon of knowledge. Kow ultimately do we know that we 
"know" something? 

Epistemology is even more basic than metaphysics. One must 
assume some capacity to know before even contemplating the way the 
world works. The skeptic asserts that our knowledge is illusion. 
The skeptic if he follows his own doubts to their logical conclu- 
slon W1 . ultimately have to admit to the arbitrariness of his own 
conclusions. If all knowledge is illusion, then even that asser¬ 
tion is dubious in the extreme. 

The only way to resolve the chicken-egg quality of metaphysics 
and epistemology is to recognize that knowledge, the process of 
knowing, is a real condition of the phenomenal universe. Knowing 
is a possibility of things actualized in the nature of humans. 

This nature, furthermore, evolved as a direct consequence of 
existence in and of the real universe. Thus, the understanding 
comes to mind that "knowing" is not alien or apart from the world, 
it is not a magical illusion, or a vicious trick by some obscure 
rorce (e.g., the kind of epistemological nightmare which afflicts 
the mystic mentality). 


In a broad sense, we can see 
epistemological-metaphysical to 


the progression of premises from 
ethical. For someone to conjure 
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a set of rules of conduct ("morality") and then proceed to arbi¬ 
trarily extrapolate the way the universe "should" work is foolish. 
But it is also the way many thinkers in the past explained things. 
This springs from the basic motivation to impose a parochially 
derived certainty on the unknown. And this is the fundamental 
motivation of the mystic. Mysticism is not fundamentally an 
attempt to find truth or to explain the world. It is motivated 
by a desire to solve a pressing problem: the frail mortality of 
humans. Most mystics, although their views may have profound 
implications for the fields of metaphysics and epistemology, are 
primarily and ultimately concerned with escaping and transcending 
the human anguish and pain associated with uncertainty. This is 
why we see the close association in history between mystical. 
dogmatism, conservative traditionalism and statist authoritarianism. 
It is not accident, for instance, that Calvin and Luther preached 
total acceptance of government authority. No religious leader of 
any significance has ever preached revolution against the state. 

The main concern of the mystic is not to find reasoned 
understanding of the world, but to escape pain and to achieve a 
state of exultation and bliss. There are problems inherent in 
life which can promote a tendency towards mysticism. The central 
problems are the certainty of death and the uncertainty of the 
meaning of one's life. Life can be a veil of tears and it appears 
to have been for most persons. Mysticism provides a ready solu¬ 
tion for the problems. It is simple: "Forget this world and 
forget yourself. To that extent, you will lose all concern, all 
doubt and pain." 

The motivation for mysticism is not merely the stress and 
strain of daily life, or even its tragedies, but the all- 
engrossing fear of there being no meaning for one's existence. 

In a prosaic sense it translates itself into "Who will remember 
me after my death." Thus, the haunting question, 'Is there 
anything about my existence or the existence of the world which 
is not transient?" 

I assert that mysticism ultimately derives from a real problem 
and there lies its terrible power. Once the processes of mystical 
speculation and rationalization begin they are difficult to alter. 
Mysticism is an approach to the world which is motivated by the 
extreme sensitivity to the perishable existence and.ambiguous 
identity of human life. Mysticism enables one to find and 
rationalize an escape from the confines of the mind and the con¬ 
straints of physical laws. Mysticism is a rebellion against 
anguishing doubts associated with existence, identity and conscious¬ 
ness. Philosophically, mysticism when it is organized enough to 
be discernable as philosophy, derives epistemological premises 
from metaphysical faith. In contrast, the advocates of secular 
reason, in which I include Ayn Rand, derive a metaphysical system 
from epistemological primaries. For example, von Mises discusses 
the division of the universe into mechanism and self-directing 









- 13 


hll e ?i° SiC ?t . enti , ties - The capacity for consciousness is irreduci- 

mth p a yt ^ ng f lse - at least ln terms of our experiences 

and consciousness ' 66 lrreducible P rimari « «e existence, identity 

. Tn mysticism, the sensible, perceivable, mutable uncertain 
world of matter energy, time and space is cin^dered'a prior? 

worlH Th^o relations, is seen as a corollary of the counterfeit 
world. Thus, reason is not only inferior to unreason or faith ir 

that tends to Postulate two universes- one 

would y rather n have C it lnS sometb f n S- Semantically^ most iystics 

notion'ofbathing 

sidered unwholesome by the mystic. P ’ e P arateness is con- 

absur^thfl^So 731 ^ 1 problems ° f mysticism are really absurd. So 
h J the . n , a 1 lve wonder of how such absurdities could go 

enti?e 1 syftem q of C mvst? U?t 8 - Ve Way t0 the conclu sion that the 

? yste T ^ of mysticism is a rationalization of a widesDread 

and remember that for all of known human history 

participate in tS e - C ? n ?? mP ° ra T y WOrld ’ that most Persons did not 
for ln intellectual process, and those who did were 

atd self Soub? a ^; " u " ce P tibla to both the psychosis of mortality 

petuating^ijb'doSbtsIfVhe^s 6 " lnt6reSt “ “ a -P^ a ^ a 8 -d per^ 

"Fnnp^ac^^if 1111 . exam ple of mystical thought can be had in the 

whS hts Prtftl^iifV 3 ’ 3 ®P eculative mystic of the third century 
as g 5 eat ^- y influenced western mysticism. His style and 7 

thuf U fl g an been used and emulated by many others. Plotinus is 
thus a good representative of the intellectual mystic The 

the Emefdi 3 ^ 3 “ Xt • iCled " The Good or che 0 ne " from 

ssS l6 ?i assrsf44ss- 

srsaj; s ?F^ 

**snw» asass* swsr 

Awareness of The One comes to us neither by knowing nor 

P? re th ? ughb which discovers the other intelli¬ 
gible things, but by a presence transcending knowledge 










- 14 - 


When the soul knows something, it loses its unity; it 
cannot remain simply one because knowledge implies dis¬ 
cursive reason and discursive reason implies multipli¬ 
city. The soul then misses The One and falls into 
number and multiplicity. 

This statement perfectly summarizes the mystic's desire for total 
stasis, for a totally valueless void. There is an explicit repudi¬ 
ation of individuality and uniqueness in the words of Plotinus. 
There is no mistaking the clearly solid credo of Plotinus' anti¬ 
value. He goes on to say: 

Therefore we must go beyond knowledge and hold to unity. 

We must renounce knowing and knowable, every object of 
thought.... To obtain vision is solely the work of him 
who desires to obtain it. If he does not arrive at con¬ 
templation, if his soul does not achieve awareness of that 
If # that is beyond, if the soul does not feel a rapture 
within it like that of the lower come to rest in his 
love, if, because of his closeness to The One he 
receives its true light -- his whole soul made luminous 
-- but is still weighted down and his vision frustrated, 
he does not rise alone but still carrying within him 
something alien to The One, if he is not yet sufficiently 
unified, if he has not yet risen far but is still at a 
distance either because of the obstacles of which we 
have just spoken or because of the lack of such instruction 
as would have given him direction and faith in the exist¬ 
ence of things beyond, he has no one to blame but himself 
and should try to become pure by detaching himself from 
everything. 

And once the soul has been freed of this world, "it must" according 
to this dean of western mysticism, "forget everything," the sub¬ 
jective first, and finally, the objective! The kiss of death for 
a rational epistemology is explicitly sealed in his concept of 
"vision." 

He says: 

The part of us that sees is not troubled. It is the 
other part which, even when we cease from our vision, 
does not cease from its activity of demonstration, 
proof and dialectic. But the act and faculty of 
vision is not reason but something greatex: then, 
prior and superior to, reason. 

What Plotinus is describing is not merely faith which is at least 
still a mental process involving belief. He seeks a total eradi¬ 
cation of reasoning of autonomous consciousness -- a full suspen¬ 
sion of one's will and sensation. 

Mysticism is the center of the psychosis, which is not only 
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a fact of the major "Old World" civilizations, but a constant 
reoccurence in peoples under stress all over the world. Vittorio 
Lanternari in his work: The Religions of the Oppres sed: A Study of 
Modern Messianic Cults, presents the spectacle^ of whole peoples 
gripped in the collective frenzy of mystical cults. In each case 
there is a recognizable pattern of physical impoverishment and 
extreme mental stress caused by the violent power of alien 
conquerors, and of a prior susceptibility to other-worldly solu¬ 
tions. .'Thether it is the khaki cult of the Congo, the Peyote Cult 
of the western United States, or the Cargo Cults of New Guinea a 
people already the slaves of tradition, of superstition, without 
the tools of systematic philosophy find themselves utterly power¬ 
less before ruthless exploiters. Their lives become a culture of 
or § a ^ zed hysteria and of a systematic obliteration of individuality 
and the capacity for reasoning. A very similar kind of messianic 
process took place among the Jews. The major exception being thac 
the Jews were m contact with advanced literate cultures. The 

group psychosis of the Jews was transmitted through Christianity 
to the rest of the world. 

Mysticism has been and remains the basic problem. However 
from mysticism has sprung the correlative ethical doctrine of ’ 
altruism. The question is: Does altruism necessarily spring from 
mysticism and is mysticism necessary and sufficient to bring about 
For ^stance could altruism exist as an ethical doctrine 
without the metaphysical and epistemological base of mysticism? 
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idea of self-denial is not one of self-sacrifice and martyrdom. It 
is only in Christianity that one can observe the worship of painful 
self-sacrifice. In the East one can observe at least an 
"enlightened” self-interest if not a rational self-interest 
emanating from several mystical doctrines. Taoism is certainly a 
good example of this. 

Thus, it appears that mysticism is necessary but not suffi¬ 
cient for producing the doctrine of altruism. The history of 
Christianity strongly suggests that a messianic cult and a strong 
sense of ethnic collectivism responding to external and alien 
aggression are important elements in bringing to the fore latent 
elements in mysticism. 

Then the question becomes, if mysticism is not sufficient to 
bring about the doctrine of altruism,are we sure it is necessary? 
There I would say yes. Although an individual who is primarily 
an emotional adherent to altruism and who does not have the foggiest 
notion about its metaphysical and epistemological prerequisites 
nonetheless will, when pushed hard enough, resort to those self¬ 
same arguments, albeit in primitive .form. 

And there is a logical reason why mystic premises are neces¬ 
sary for altruism. Remember the basic premise of mysticism is 
that existence, identity and consciousness are but a pale reflec¬ 
tion, if not a vicious counterfeit, of true Reality. Thus, the 
true ultimate nature of reality, i.e., metaphysical nature of all 
things, is absolute stasis and nonvalue. Void, nothing. The 
antithesis of all variety, multiplicity, individuality and change 
is the essential characteristic of Reality. 

This metaphysic of anti-value is obviously contradicted by 
the mind, the senses and the existing world. Thus, the mystic 
must propound an epistemology of obliterating the mind and senses. 
Without this firm base, the concept of self-sacrificing martyrdom 
cannot long exist. And this is evident in the work of Christian 
theologians. No matter how far they permitted themselves excur¬ 
sions into reason to defend the faith which, I must add, becomes 
increasingly necessary as the organized church became an institu¬ 
tion dealing with political and economic problems of the world, 
they can never break the leash of mystical tenets. (This is why 
institutionalized, that is "rationalized,” churches such as the 
Roman Catholic are at a disadvantage against the charismatic and 
"fundamentalist" faith of "heretical" sects. Political power and 
stability require the harnessing of an intellectualized 
("rationalized") faith and other-worldliness within the truss of 
reasoned dogma.) 

There is no ultimate defense for altruism other than the anti¬ 
value metaphysic. Logically, the end result of altruism is self- 
destruction in the affirmative worship of the ultimate symbol of 
self-destruction -- Christ. The ultimate mission of Christ was 
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not: to build a realm of happiness in this life, but to gather his 
flock for an ultimate communion with God. The old goal of 
mysticism.o^ total stasis, void, nothing and perpetual anti-value 

Christian 111 G ° d ’ This central P remis e is lurking in every 

Thus, altruism is historically and logically the excrescence 
ofjfjticim but.of a mysticism molded in the crucible of extreme 
messianic collectivism and imperialism. 

With the link between mysticism and altruism established we 
can proceed to determine their relationship to collectivism. ’The 
trine of.collectivism which itself encompasses a number of 
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The "pro-life" movement opposes abortion on the grounds that it 
denies the "right to life" of the embryo-fetus which begins at 
conception. Legalizing abortion on demand, they argue, sanctions 
the murder of the unborn and establishes a moral-legal precedent 
for euthanasia. The mother 's right of choice is considered 
subordinate because: 1) voluntary performance of sexual inter¬ 
course creates an "implied obligation"; and 2) the right of 
the strong may be sacrificed through the imposition of social 
(government) sanctions in order to protect the needs of the weak. 

In opposition, women's rights proponents argue that the embryo- 
fetus is not fully human (thus should not have legal status) and 
that women must be afforded special privileges such as free 
abortion service. Both positions are incorrect. They are incon¬ 
sistent with natural rights and at odds with their own implied 
premises. 

A refutation of the anti-abortion position does not require 
denying the human status of the embryo-fetus or demanding a • 

"special case" treatment of women's rights. The pro-life position 
logically may not deny the equal right of the mother to her own 
life without altogether denying the whole concept of "rights." 

Those concerned with moral efficacy may never argue that the "ends 
justify the means." Since an action can never be recalled, per¬ 
forming an evil may never be cancelled by some future good. 

Forcing a woman to support an unwanted embryo-fetus constitutes 
the enslavement of one person to another. Sacrificing the mother's 
rights to the infant's privilege is the very precedent providing 
the moral and legal rationale for euthanasia. 

The pro-life argument from implied obligation is equally 
indefensible. The right to one's life does not permit the assign¬ 
ment of an obligation (responsibilities and liabilities) unless 
it is: 1) voluntarily and explicitly accepted, or 2) incurred 
by having caused a specific damage to another person. The act of 
copulation is not symbologically specific to convey explicit 
consent. Since giving life does not constitute a damage, no 
liability is incurred. It is the trespassing embryo-fetus which 
morally may be evicted from the mother's personal property at her 
choice. 

The women's rights position is not wrong for demanding the 
individual's free choice to abort, but for implicitly accepting 
the basic premises of its opponents. Arguing on the basis of 
"social justice" that the women's prerogative to abort derives 
from some collective societal obligation implies a subordination 
of individual rights. 

. (Continued on page 26) 






















A LIBERTARIAN'S VIEW ON CONSERVATISM 


The basic problem with conservatism from a libertarian 
standpoint is that it is inconsistent and really not 
very different in principle or in effect from the statist¬ 
reactionary left whom conservatives are so fond of calling 
"liberals." Both proceed from a basically nonrational 
metaphysic, whether it be theism or socialism, and both 
are paternalistic and authoritarian. 


The ultimate conservative thesis postulates the existence of 
an a priori good in the Universe from which emanates all value. 

The a priori good is described as nonmaterial and nonphenomenal 
in nature and beyond human comprehension, thus requiring acceptance 
of a higher authority above reasoned individual judgment. This 
world of matter and energy is seen as an inadequate shadow of the 
Truth, thus metaphysically inferior and epistemologically inade¬ 
quate. Man's trust in reason is seen as defilement of theistic 
authority and the unhindered exercise of his volition as a moral 
affront. For the conservative, the ends can justify the means if 
that end is God. It is extrinsically no different from the statist 
"liberal" who is willing to justify any means if it serves the 
collective good. Both regard the individual as a sacrificial 
animal, albeit for different rituals. 

The conservative view of human nature proceeds from its 
theistic metaphysic. Man is basically evil and unpredictable. 

Man's capacity for ethical judgment is seen as ultimately incom¬ 
petent because of its "chains" to the phenomenal, material world 
and Man's "carnal" nature. Because of this fundamental distrust 
of reason and a dependency on faith (that is the willingness to" 
abdicate one's own powers of judgment to some higher authority), 
the conservative is willing to break all reasoned and experien- 
tially derived principles and to amend any right when conditions 
threaten what he considers to be the moral character of society. 

Psychologically, this proceeds from a basic insecurity which 
is prevalent among both conservatives and "liberals" and exists 
residually among many libertarians. The factors which motivate 
personal defaulting on the responsibility of independence and 
cognitive self-reliance are analyzed by Nathaniel Branden in his 
landmark work The Psychology of Self-Esteem . Aside from the 
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reluctance for mental work, and the fear of error there is the 
d ^e fo lndulg *. dasi res and emotions that clash with logLaUy 
derivable convictions and.principles. Most importantly, there is 

t0 en ? age in independent judgment which'conflicts 
«i^aK?f tab ^ Shme !J t Y lews - . In a cultural context in which unrea- 

doi f^ I ] ate * xn which status and force are substituted 

i™nnl v?K? ted t-i? a va ^ ld ove y cierit and right, and in which the 
impossible ethic of altruism is upheld as the moral standard there 
can be little doubt the individual will at an early stage of’his 
^ evel ° pment l0S< f the ca P ac ity for rigorous consiftency 

aonse £ va f lve . s willingness to abdicate his own judgment 
to external authority is intellectual, cultural and, ultimately 

??L Ch rS P 1 1Stem ° l0§ic \ 1 in charac ter. His whole intuitive sens4 of 
life rebels against the necessity to reason in the area of value 
judgments. His faith'' is a glorified_restatement of his tendency 
substitute his emotions for tools of cognition. In turn, his 
support of tradition is not motivated by a desire for consistent 

reasoned truth but a desire to accomodate others -- to fit in_* 

to avoid the discomfort of being the lonely dissenter. The 
conservative s defense of tradition for its own sake results from 
a fixation with the symbols and trappings of power and a self- 
deceiving desire to maintain the perquisites (or potential class 
perquisites) of oligarchical power and status. 

More deeply, his intolerance and willingness to initiate 
force through the agency of the state against the peaceful per- 
sonal choices of others, reflects a basic insecurity about the 
efficacy of his own choices. The conservative -- unable to imple- 
ment rational egoism as an ethical defense -- lives the uneasy 
guilt of all hypocrites. J 


The soft, insecure center of the conservative personality is 
bhe area of romantic sexual relations. Nowhere is an individual 
more vulnerable to the implications of invalid premises than in 
his (or her) most intimate relationships. A love relationship 
becomes a microscope probing the strength and weaknesses of one's 
character.. The willingness to support an unwarranted claim or 
intrusion in the life of others at the political-economic level 
remains relatively anonymous and diffuse in its repercussions, but 
at the family level the contradictions rapidly mount. The attempt 
to mask the desire for an exclusive and possessive relationship 
with another person with mutual self-sacrifice is the mark of an 
unwillingness to accept the idea of free trade in one's most 
important activity: romantic love. The institution of sexually 
exclusive monogamous marriage is a restraint of trade. 

The vaunted family life which the conservative movement 
proclaims as a citadel of morality and a bulwark against totali¬ 
tarian. institutions is under conservative mores the incubator for 
authoritarian attitudes. The mutual monopolies which husband and 
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wife maintain over each other, and the maintenance of the altruist 
ethical hypocrisy, are the psychological microcosm for the arbi¬ 
trary interventions of the state. Conservative political economy 
is a recapitulation of the conservative family which in turn is 
a reflection of conservative psycho-epistemology. 

Libertarianism, once understood, is pure laissez-faire 
capitalism. .Conservativism is not. It is, in fact, a name for 
a set of attitudes which encompass parts of mysticism, altruism, 
collectivism and statism. Communism is pure reaction -- it is 
modern regression, but it operates on the same regressive princi¬ 
ples which differentiates conservatives from libertarians. 

A libertarian is an individual who relies upon reason, for 
whom the universe is understandable and not an unresolvable riddle, 
who enjoys his own judgment and whose emotional and intellectual 
sense of self-esteem^does not permit acceptance of the unearned. 

A libertarian is an individual who lives for his own rational 
self-interest and who not only respects the right of others to 
their own lives, but who recognizes his own interest in co-existing 
with others selfishly maximizing their own happiness. To be a 
libertarian is not merely the rejection of initiating force 
against others, but esthetically and emotionally desiring to 
have only relationships which are rational and voluntary in nature. 
A libertarian despises double standards and nowhere does that 
vehemence become more intense than with his loved ones. To live 
a.contradiction, and to impose it on one's family, is to live a 
iie* It is the falsification of all ethical identity in one's 
iife • A libertarian realizes that to accept contradictory 
premises is to poison any chance for ultimate happiness and self- 
satisfaction. 

The ultimate selfishness of a libertarian is that he or she 
will endure social ostracism and physical loss to avoid a loss 
of personal integrity and ethical identity. An objectively based 
ethic which requires the individual to rely on the authority of 
his own judgment permits absolutely no initiation of physical 
intrusion over the will of others; it permits absolutely no 
willful deviation from reason. 

. Thi ® ^he divi -sion between conservatives and libertarians 
eLcf basic principles and over the intuitive 

sense of life which imbues both camps. It is the difference 
between full acceptance of a "this world" metaphysic, an objective 
a national-egoistic-ethic, and a fully competitive 
iorl‘Hl' dUa ?i ai;i J? 1:L tical economy on the one side, and an*other- 
woridly, theistic (or social) metaphysic, a faith-based (or 

e P ls temology, an altruist-collectivist ethic and 
C m Poetical economy on the other. There are no in- 

nS^y eenS ° r P ermi ssible. Ethical choices, and in fact all 

choices, are black and white. 
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The conservative is basically living in an ethical "no man’s 
land." His intellect and emotion are divided between authori¬ 
tarianism and libertarianism. The most that one can say for 
conservativism is that we can hold optimistically that it is a 
transition to a fully capitalist way of life. This is why so 
many libertarians are in dire concern for their friends and 
relations living behind the Faith Curtain of altruist-collectivism. 

We know it is hard to crawl out from under the rubble of 
millennia of conditioning and indoctrination. We know it takes 
courage to break out across the altruist-collectivist minefields 
endangering independent, objective and selfish thought and action. 
But conservatives have to do it for themselves. No other can 
think for them. The assertion of their own minds is the most 
selfish act they can perform. Think and love yourself — you 
deserve it! 

The intellectual and attitudinal division between conserva¬ 
tives and libertarians ramifies our different historical- 
ideological outlook. For conservatives, the political-economic 
struggle against totalitarianism has become desperation. Time is 
running out on all fronts. Although libertarians do not under¬ 
estimate the forces of statism and their growing influence, there 
is an appreciation that the future can be on our side. We see 
that elements of libertarian-capitalist culture can be spread. 

We can pose a growing challenge to even the most tyrannical of 
societies. 

This view is easier for many libertarians because they are 
not bound up with an irrational allegiance to the national power 
and prestige of the U. S. of A. Communism is seen more as a 
violent conservative reaction in societies which are economically 
and philosophically immature and cannot implement capitalism. 

In the broadest sense, Marxism-Leninism and Maoism are conservative 
reactions (as was Hitlerian National Socialism) to the forces of 
rational egoism and anarcho-capitalism. 

Historically, the most devastating counter-attack against 
liberty and laissez-faire was not produced by Communism, but by 
homegrown conservatives in the nineteenth century. The policies 
of Otto von Bismark in Germany and U. S. conservative-supported 
legislation, such as the Sherman Antitrust Act were far more 
effective harbingers of Socialism than the Bolshevik take-over 
of the already despotic tsarist Russia. 

Libertarians, of course, despise Communism and ridicule the 
ersatz freedom and looter prosperity of socialist democracies, 
but they cannot help but scorn the gross misrepresentation of 
laissez-faire capitalism by the conservatives. We are nauseated 
by the corporate-fascist advertisements of Mobil Oil and other 
state-protected oligopolies in defense of "free enterprise." 
Conservatives must stop posing as libertarians because the world 
will soon known the difference. 


Richard Slomon 
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IMPOTENCE (Continued from front cover) , . . . . _ 

Of what great importance is Eugene 

McCarthy, Timothy Leary and Margo St. James to a serious 
Libertarian political organization. Not that these speakers are 
bad in and of themselves; they all manifest some Libertarian 
tendencies, but that is not the point. All of our attention 
should have been focused on the best ideological minds available 
providing the organizational theory and transitional mechanics 
for dismantling the State. 

At this time the Libertarian Party is a waste of effort 
until it can be redirected by serious political and ideological 
theorists. The Party has no chance for making progress with its 
present mode of operation. Aside from lacking money and popular 
support, a problem afflicting every nascent political movement, 
it has no strategy and program. As a result, it has no trained 
and dedicated cadre ready to carry out the long-term program of 
the Party. Education is needed within the Party first, to 
develop people who will be full-time participants and know what 
they're doing. The lack of ideological development becomes 
apparent in comparing the LP's news organ with that of the U.S. 
Labor Party's New Solidarity . There is a near total lack of 
development of concrete issues or of theoretical positions in 

Libertarian Party literature. The American Libertarian Party 
is not only failing to provide its own membership with much-needed 
clarification of issues, but it is failing fledgling parties in 
other countries a.s well. America must be the great staging 

for Libertarian revolution because it is the most advanced 
society on earth -- if we fail here, we are strategically finished! 

The Political Action Caucus has been formulating the means 
for at least approaching the problem of how to succeed politically 
in dismantling the State. The prerequisite for this is a thorough 
and ongoing translation of abstract philosophical principles into 
an.ideological program which can achieve strength in terms of 
existing pluralistic mass politics. The best move the LP could 
make at this time is temporarily abandoning its attempt to become 
a mass constituency party and applying all of its resources to 
developing an.ideological program. Once having that it should 
move to training a professional cadre and the publication of an 
international news organ. 

It is, unfortunately, very doubtful that the LP leadership 

take this approach. The present leadership appears to be 
intoxicated with the fact of even having a political party at all. 
Many.of the leading lights seem to think that the LP is destined 
to take over in the place of a moribund Republican Party. Even 
if this did occ ur, which is highly unlikely';' the LP would face 

* 

It is doubtful, given the "Grand Old Party's" victory in 
Washington's Seventh Congressional District race for the 
seat vacated by Brock Adams that the Republican Party will 
not limp along for some time. The Democrats would cer¬ 
tainly hate to see it go. 
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the same dreary problems facing politically active conservatives 
today. Inheriting "second major party rank" would not cure the 
present situation in which both conservatives and liberals have a 
cozy arrangement in sharing the perquisites of state power. 

Looking at the record of the last five years, one would have 
to conclude that either the LP has been run by fools or by agents 
appointed to stymie its growth. Contrary to the erroneous belief 
that the failure of the LP is predicated on the lack of potential 
support, the political field is actually fertile with opportunities 
for a well-directed Libertarian political movement. This cannot 
occur as long as the leadership of the Party is permeated and 
hampered by nonobjective and sectarian idealists divorced from 
reality. 

Sectarian idealism (incorrectly termed "left-wing sectarianism" 
by arch-polemicist Rothbard) is a tragic heresy afflicting 
the Party. Sectarian idealism results from both political naivete' 
and context-dropping. One constantly reads in the hastily written 
preacherly articles of underground Libertarian journals loud 
denunciations of "political expediency." These fire-breathing 
sectarians are ready to equate any political maneuver with rank 
"pragmatism." 

A'good example of this is the flap over MacBride's rejection 
of several vice-presidential candidates because of potential 
campaign problems resulting from their backgrounds. Undoubtedly, 
it should make no negative difference to rational persons if an 
individual is a homosexual or that he is a tax evader or smuggler. 
But that was not the context in which the selection was being 
made. Everything else being equal, a known homosexual (the VP 
candidate in question had been active in Gay Lib) or tax evader 
could limit an already weak presidential campaign. MacBride 
performed no breach of rational ethical standards. He wanted a 
running mate which would provide him with the greatest political 
efficacy in gaining the support of a non-Libertarian electorate. 

He considered the context of his choice. There was no resorting 
to the ends-justifying-the-means on his part as loudly accused 
by the sectarian fire-breathers. 

Many of the irate sectarian idealists attacked MacBride for 
the implication of his rejection rather than the specific ethical 
character of his action and its objective contextual relationship. 
They felt that his choice constituted a capitulation to the non- 
rational prejudice of the macroculture -- a catering to 
non-Libertarian ideals. The choice of a running mate, in their 
view, should disregard these unfortunate facts of reality. This 
situation betrays the profound misunderstanding of Libertarian 
epistemology and ethics by the sectarian idealists and their 
followers. 

The ethicality of MacBride's choice must be based on an 
objective standard if it is to be judged in terms of reason. In 
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keeping with this, the ethicality of his choice cannot be judged 
in terms of implied motivation. Responsibility for the bigotry 
and misjudgment of the electorate cannot be attributed to MacBride. 
In turn, MacBride owes no explanation to the electorate unless he 
has explicitly promised such. There is no implied obligation by* 
a candidate to present strong evidence of his willingness 
(ceteris paribus) to have a homosexual or tax-evader or smuggler 
as a running mate. There is, in fact, no rational ethical require¬ 
ment for satisfying claims based on implied obligations of any 
kind. Contrary to the belief of certain neo-subjectivist and 
sectarian idealists, there is no rational basis for "implied 
contracts." r 

. Careful consideration of the objective context of MacBride's 
choice would have clearly demonstrated the ethical efficacy of 
his choice. MacBride had only one obligation which he made to 
the Party to run as an effective candidate by its principles and 
1 £ s Platform. he had no obligation to sacrifice the interest of 
the Party on his own presidential candidacy. MacBride engaged 
in no initiation of physical force or breach of contract bv 
selecting what he judged to be the most effective available running 

J^he. action itS ! 1 £ (th< r means ) was ethically acceptable. 
The ethical desirability of MacBride becomes clearer in the con¬ 
text of the non-Libertarian, pro-Statist electoral majority and 
the purpose of winning over this electorate to erode the power and 
impact of the State. Both means and ends were impeccably'correct. 

The.problem here,as elsewhere, is a subjective and social 
metaphysical view of reality which is contrary to an efficacious 
Libertarian politic. MacBride's critics in this case behaved in 
the best tradition of context-droppers. The failure of many 
Libertarians to understand the contextual relationships and 
ethical requirements of MacBride's choice is linked to the 
existence of nonrational attitudes at the epistemological level 
The threat of neo-subjectivism to the functioning of the Party 
an to the philosophical integrity of the Libertarian movement 
is not commonly recognized. 

Not since the epistemological studies of Ayn Rand has there 
been any widely discussed serious work on objective standards of 
knowledge in the movement. There is a tendency to take epistemo¬ 
logical and psycho-epistemological matters for granted. The 
common attitude among many movement hacks is to disregard 
obscure and abstract points of philosophy which tend to be 
devisive -- After all," goes the rhetorical auestion, "is it 
not enough that we all support the cause of liberty?" The prob¬ 
lem, however is not a minor or obscure point of philosophy it is 
m tact the.determining question of our entire political'ideology 
and strategical-tactical methodology. It is not enough that "we" 
all temporarily support the cause of liberty if the party leader- 
ship is imbued with concepts and attitudes which directly conflict 
with the necessary philosophical basis of a Libertarian political 
economy. Things are bound to go wrong from the start, a fact 
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IMPOTENCE (Continued) 

wgH in evidence in the Libertarian Party. Neo-subjectivisin is 
the recrudescence of an attitude which has been afflicting human 
thought over the ages. 

Rand's stress on Objectivism is not an accidental choice. 

The attack on the validity of human cognitive powers and reason¬ 
ing capacity is an old and ever-present feature of the mysticism, 
altruism, collectivism and statism complex. The attack on 
objective values and the rise of nihilist collectivism among the 
intelligentsia and youth of Tsarist Russia was a phenomenon°well 
documented in the epochal "Vekhi" ("Signposts"), a collection of 
articles published between March 1909 and February 1910. The 
same forces in a different context are at work in the macroculture 
in this country. Neo-subjectivism in the Libertarian political 
movement increasingly focuses on the emotional self-indulgence 
of those who are only partially disinfected of altruistic- 
collectivist tendencies. 

The problems of sectarian idealism and neo-subjectivism are 
only two among several afflicting the Libertarian Movement and 
its political arm, the Libertarian Party. Future articles will 
begin dissecting the ideological problems of the Party and how 
they reflect attitudinal and philosophical problems in the move¬ 
ment. In the meantime, we ask all of our readers to write to us 
about the problems affecting local party organizations. The PAC 
is aware of sectarian idealist and neo-subjectivist debacles in 
Washington State and New York, and we have heard about problems 
in other state party organizations. Our ideological progress 
can be accelerated by abstracting from diverse political experience. 


Richard Slomon 


ABORTION (Continued from page 18) 

The basic error of both positions is to assume that the 
natural right of individuals may be violated to serve a "higher 
end." An individual's life is an end in itself. The "right to 
life" means the individual's right to his or her own life and not 
to the life and product of others. Thus an embryo-fetus may be 
aborted without denying its right to its own life. Advocating 
special privileges for some by the violation of the lives of 
others is self-defeating -- it must result in the abandonment of 
any consistent principle of rights. 


Richard R. Slomon 
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WRONG SIGNPOSTS (Continued from page 8) 

The synthesis of this condition is to some extent mirrored in 
Agursky's description of the authoritarian-slave mentality. 
Tragically, it becomes a description of himself: He states, 

.many people living in totalitarian countries, having survived 
terror and been brainwashed by propaganda, are not only genuinely 
content with their position, but virtually consider themselves to 
be the happiest people on earth. This, however, engenders an 
inferiority complex vis-a-vis the democracies, so that the inhabi¬ 
tants of totalitarian countries often turn into implacable 
enemies of freedom, ready and willing to destroy everything that 
reminds them of the free will they have lost. This applies in 
many respects to the intellectuals of these countries, who often 
display a pathological fear of freedom." This is exemplary of 
the schizoid "liberalism" of the authoritarian personality. While 
his left hand is strangling free expression and forcing us into 
quaint little communes, the right hand is pointing a finger of 
shame at the perverse benightedness of modern-day serfs. 

So here we have it: an open admission of the murderous envy 
of the altruist-collectivist mentality. And this should be no 
surprise.to those familiar with Solzhenitsyn's identification of 
the quality of self-negating envy so prevalent in the Soviet 
people. The purity of pathological expression in a totalitarian 
society is perhaps still too subtle to be appreciated by the 
relatively healthy occidental, much less a libertarian who actually 
rejoices at the accomplishments of his fellows. But if illustra¬ 
tion is any value, can you imagine the depth of despair, of self- 
loathing, of bitter resentment expressed in the leeringly smug 
satisfaction that Solzhenitsyn tells us occurs when the KGB leads 
away a neighbor. Anyone who gains an advantage is hated and 
viciously envied. Such is the result of the MACS syndrome: such 
is the tragedy of the Soviet dissidents! 


Richard R. Slomon 


KID LIB Continued from page 4) 

Thus, we urge the repeal of all laws which discriminate against young 
persons now arbitrarily classed as underaged minors such as: (1) com¬ 

pulsory education and punishment for truancy; (2) juvenile codes and 
detention systems; (3) ballot restrictions based on age; (4.) curfew 
laws and ordinances; (5) statutory rape and incest laws; (6) child 
labor "protection" laws; (7) censorship of publications of entertainment 
laws and ordinances; (8) prohibition of alcoholic beverages and other 
substances; and (9) forced wage and property transfer to parents and 
guardian laws. 

We further assert the right of parents to their own lives and property 
and to the right to terminate their obligation within the scope of 
voluntary contractual agreements. 


Richard R. Slomon 





MACS: THF, KILLER IDEAS (Continued from page 17) 

For example, take an argument against conscription. The 
statist will argue that it is necessary to force individuals to 
fight against a greater evil. The classic libertarian repudiation 
is that all coercion is in principle the same. That the only use 
of force permissible is that to counter the initiation of force 
and that the threat of force in the case of conscription is merely 
the use of coercion . ' At that point the statist will regress into' 
a collectivist position, that the individual owes what he is to 
Society and thus has an undefined obligation to defend the social 
system. The libertarian easily demolishes this argument by chal¬ 
lenging the claim of social realism. At that point, the collecti¬ 
vist argument falls back to altruism as a bastion of defense. 

The statist argues that even if Society is not substantively real, 
the individual is morally compelled to sacrifice for the sake of 
others, that selfishness is evil. Again, the libertarian counters 
with the logically absurd consequences of everyone sacrificing for 
each other. At this point the statist may agree that self- 
sacrifice is logically absurd and undesirable in terms of our 
present and knowable existence, but that life can only have mean¬ 
ing by denying this world and freeing oneself of this^world. 

In sum, the metaphysical and epistemological mysticism is 
necessary (if not entirely sufficient) for altruism. Denial of 
the knowable world and the value of reason, the senses and 
physical existence, is the base for ethical self-sacrifice. In 
turn, although many forms of collectivism have existed before the 
development of altruism, altruism is the essential ethical doctrine 
for modem collectivism and the totalitarian State. 


Richard R. Slomon 

Excerpted from "Mysticism, Altruism, Collectivism and Statism: 

The Four Evils" (presented February 14, 1976, before^the monthly 
meeting of the International Society of Free Space Colonizers) 
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